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A WORD OF INTRODUCTION

We began using the first iteration of this Haggadah almost twenty years ago. It for-
malizes the Seder that our family has been conducting for as long as I can remember.
From the start, we have been joined in our celebration by friends — for some the first
Seder. We have always been enriched their presence enhancing the experience of
what this holiday is all about.

Our Prinz Family Haggadah reflects the spirit and outlook of Joachim Prinz who al-
ways made the Seder live for all of us. While there have been a few
additions, the essence remains unchanged — the balance of He-
brew and English and an essential fidelity to the traditional Order.
To lend greater relevance, the new English renderings are more
interpretive than literal translations. Some word bridges have been
added to help transition from one section to another.

| have tried to make the English gender neutral, but without complete success.
Sadly, language has not yet caught up to our ideological enlightenment; it remains
inherently sexist. The problem with being neutral is that it lacks the personal con-
veyed by Aim or her. This is particularly unfortunate in a context where, regardless
of our individual beliefs, emotional content is so important. Religion, if it has any
meaning at all, it is meant to touch. Neutrality doesn’t help.

The traditional Hebrew text has been abbreviated but not altered. This ancient po-
etry reflects another time and unquestionably many ideas that no longer resonate
with us, certainly not in any literal sense. But just as I find rewriting history to make
it suit our ideological needs and point of view abhorrent, so, too, do I find tinkering
with great literature to be objectionable. We don’t totally live by these old texts,
even when amended, so why not leave them be rather than trying to /improve upon
them? What we can do is to look past their literal meaning and seek out their un-
derlying enduring message of freedom, transform it into a contemporary doctrine
that resonates with who we are, and move on.

The Seder remains our single most important (and participatory) family religious
gathering in the year. For many other Jews of our generation, it is the only vestige of
religion left in their lives, again demonstrating the centrality of family in our individ-
ual identification. My father’s remembrance of his Seder in Berlin under Hitler with
which we begin puts this annual celebration into our special context and is here
thanks to my sister Lucie. The newly added transliterations of some Hebrew texts
were contributed by my sister Deborah.
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PARTICIPANT

No longer were they perfunctory observances of the day. They became part
of the context of danger, fear, death and hope in which we lived. Passover
was now the great day of hope for delivery from our own Egypt. The whips
which beat the naked bodies of Jewish slaves in Egypt were the very same
that struck our bodies. Slavery was no longer an abstract term, foreign to the
world of the twentieth century. We could now identify with the slaves for
we, ourselves, were third-class citizens, and therefore slaves. Those people
who had been taken from their homes and whom we no longer saw, but
about whose fate we knew, illustrated the Haggadah in colors much more
telling than those of the most graphic illustrations we had seen.

The Passover slogan, “From slavery unto freedom”, became the song of our
lives. If the slaves of Egypt could be delivered from their fate, so would we.
All the songs at the Seder table were sung with new emphasis and new
meaning and great religious fervor. When we read that, ‘in every generation
one is obliged to see oneself as one who personally went out from Egypt’
and ‘it was not only our ancestors who God set free from slavery,” the identi-
fication was complete. It was not historic memory. It was not history at all.
It was the reality of every day and the hope of every person. Some day, we
said, we shall be free.

But the greatest identification came when we read: “Not merely one perse-
cutor has stood up against us, but in every generation they persecuted us to
destroy us, but the blessed Holy One saved us from their hands.” What
more did we want? How much deeper could Jewish identification with the
people go? Here it was. The persecution was upon us. But some day we
would be saved.

I did not know then that | was later to sing “We shall overcome” with Martin
Luther King. But when I did, | remembered the songs of the Seder table un-
der Hitler.

Joachim Prinz (incorporated into the Zion-Dishon Haggadah)




LEADER & PARTICIPANTS
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LEADER

For the Jew, history and nature are bound closely together. Each event has
its time and its season. Just as Pesah is the time of our freedom, so too is it
the season of rebirth. This green leaf, the Karpas, symbolizes and celebrates
spring reminding us of nature's reawakening, of its bounty and blessings.

PARTICIPANTS
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Blessed are You, Sovereign of the Universe, Creator of an earth that bares life-
sustaining nourishment.

LEADER
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Ha lachma anya

Di achalu ahavtana b’arah d’mitzrayim.

Kol dichfin yeytey v’yaychul,

Kol ditzrich yeytey v'yifsach.

Hashata hacha, I'shana haba-ah b’ara d’yisrael.
Hashata avdey, I'shana haba-ah b’ney chorin.




LEADER & PARTICIPANTS (Responsively)
This is the Bread of Poverty.

It reminds us that, while we benefit from comfort and abundance, there are
many in our own community and millions around the globe who remain ig-
nored, hungry and deprived.

This is the Bread of Memory.

It links us with past generations who, from our ancestors in Egypt to the vic-
tims of the Inquisition, the Pogroms and the Holocaust, were deprived of
freedom, of dignity and of life itself.

This is the Bread of Welcome.

It brings us together on this day to share our bounty with friends and to-
gether, as one family, to reflect on and celebrate freedom of mind, body and
spirit.

This is the Bread of Compassion.

It is our outstretched hand to the needy — a commitment to the idea that we
all share an undeniable moral responsibility to assist those unable to help
themselves.

This is the Bread of Hope.

It acknowledges our still very imperfect world replete with strife and suffer-
ing, but reaffirms our faith in human decency, in our ability to correct the
world’s ills and to bring about a time of peace and harmony for all humanity.

Today, as we celebrate here, we recognize that far too many of our fellow
human beings remain shackled in bondage. They too will need their own
Moses to lead them into a promised land of change and we must be at their
side knowing that only with their success can all on earth share in our free-
dom.




YOUNG PARTICIPANT
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Ma nishtana halayla hazeh mikol haleylot, mikol haleylot?

Sheb’chol haleylot, anu ochlin chametz umatza, chametz umatza,
Halayla hazeh, halayla hazeh kulo matza. (2)

Sheb’chol haleylot, anu ochlin sh’ar yirakot, sh’ar yirakot,
Halayla hazeh, halaylah hazeh, maror. (2)

Sheb’chol haleylot, eyn anu matbilin, afilu p’'am echat, afilu p’‘am echat,
Halayla hazeh, halayla hazeh, sh’tey fi'‘amim. (2)

Sheb’chol haleylot, anu ochlin beyn yoshvin ubeyn misubin,
beyn yoshvin ubeyn misubin.
Halayla hazeh, halayla hazeh, kulanu misubin. (2)

What separates this night from all other nights, making it so different?

On all other nights we can eat anything we like: bread or Matzah. Why on
this night do we serve only Matzah?

On all other nights we eat all sorts of herbs. Why on this night do we eat
only bitter herbs?

On all other nights we do not dip even once. Why on this night are we
commanded to dip twice?

On all other nights we eat together or alone. Why on this night is our whole
family gathered here talking of freedom and singing the songs of Pesah?




LEADER
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Avadim hayinu, hayinu

Ata b’ney chorin, b’ney chorin.

Avadim hayinu, ata, ata b’ney chorin.

Avadim hayinu, ata ata b’ney chorine, b’ney chorin.
Ata ata b’ney chorin, b’'ney chorin.

PARTICIPANT

This night is different from all others. It reminds us that we were Pharaoh’s
slaves in ancient Egypt and that we were liberated with a strong hand and an
outstretched arm. Had that not happened, we and all the generations to
come would still be enslaved.

LEADER

Therefore, despite our wisdom, understanding and knowledge, and even if
well known to us, we are obliged to retell the ancient story, to once again
acknowledge our liberation.
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PARTICIPANT

To demonstrate how each generation should approach the Seder, we are told
the story of five great second century scholars. Rabbis Eliezer, Joshua, Elazar,
Akiba and Tarfon were so engrossed in the story of the Exodus and its urgent
implication for their own stressful time that they talked throughout the night
of the Seder interrupted only when their students told them it was time for
the morning prayers.




LEADER
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Blessed is the All-Present, blessed is the Eternal. Blessed is the Transmitter of
the law to the people of Israel. Blessed is the Eternal.

Tradition identifies four different types of individuals who might sit around
our table. The first is Sophisticated. The second is Alienated. The third is
Untutored. The last is Very Young and has yet to know what questions
should be asked.

FOUR PARTICIPANTS

The Sophisticated, how do they react to the Seder?

They understand the essential meaning of Pesah; the precious value of free-
dom. They seek further guidance on how best to remember this day. They
want to delve into the laws and customs that govern the festival. We must
help by responding to their questions, broadening their understanding and
thus enriching their celebration.

The Alienated, how do they react to the Seder?

They feel aloof from the proceedings, looking in as outsiders. They pose no
questions, because to them Pesah has little or no meaning. Standing apart,
they see this as our celebration, not theirs. We must draw them in, remind-
ing them that only those engaged with the world and its problems deserve
the benefits of freedom; only the caring would have been worthy of release
from the land of Egypt.

The Untutored, how do they react to the Seder?

They look at the proceedings in great wonderment. Eager to participate,
they have many questions about each aspect of the ritual and more so about
the meaning of freedom. We must respond to their interest, carefully telling
them the story of Pesah and adjusting the pace of the ceremony so that they
can follow its order and become full participants in our feast.

The Very Young, how do they react to the Seder?

At times they appear oblivious to what is going on. Their minds wander;
their interest is limited. Yet, all the activity of this night — a meal accompa-
nied by words and song — has not escaped their attention. We must be par-




ticularly patient with the young, they are the future generation and their
questions will come in due time. For now, let them enjoy the family gather-
ing and take part, as they will, in our celebration.

LEADER & PARTICIPANTS
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V'hi she-amda, v’'hi she-amda, lavoteynu v'lanu. (2)
Shelo echad b’lvad, amad aleynu I'chaloteynu.

Ela, sheb’chol dor vador, omdim aleynu lichaloteynu.
Vhakadosh baruch hu, matzileynu m’yadam.

PARTICIPANT

We are mindful that it is more than the single release from bondage into
freedom that we remember on this evening. Throughout the generations,
one tyrant after another has sought to destroy our people, our tradition and
the human values by which we live. But in each generation, despite great
suffering and a terrible cost in human life, The Lord was there to protect us
and we were ultimately delivered out of their hands.

PARTICIPANTS
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LEADER & PARTICIPANTS (Responsively)

How many times have we been rescued? For how many acts of kindness can
we be thankful? Had there been but one, it would have been sufficed.

Had the Lord simply released us from Egypt.
It would have sufficed.

Had judgment been executed on our oppressors.
It would have sufficed.

Had we been protected from their pursuit.
It would have sufficed.




Had we been nourished on the road to freedom.
It would have sufficed.

Had God stood by us during forty years of wandering.
It would have sufficed.

Had we been but given with the Sabbath.
It would have sufficed.

Had we only been granted a Law by which to live.
It would have sufficed.

Had we simply been provided with a homeland.
It too would have sufficed.

PARTICIPANT

But God did all these things, and more. We were brought out of the land of
Egypt. Our enemies were subdued and we were helped to survive years of
wandering and homelessness. Our need for an ordered life marked both by
work and the rest of the Sabbath day was recognized. Our freedom was
given form and substance through a society based on law, and in a land of
tolerance and respect for human dignity.

LEADER

The Jewish people understood the importance and value of freedom long be-
fore it became a universal battle cry. More than most, we have repeatedly
suffered the pain of mental and physical imprisonment throughout our his-
tory. If we have learned but one thing, it is that no one can be totally free
while others remain in bondage, least of all ourselves. That any struggle for
freedom is our struggle is the central message of Pesah. No moment in
American history symbolizes that solidarity in the yearning for freedom more
than when we marched arm in arm with African Americans at the foot of the
Lincoln Memorial and together sang the hymn of that day, “we shall over-
come”. We incorporate it into our family Seder each year as a reminder that
its aspiration, still unfulfilled, is both essential and shared.

PARTICIPANTS

We shall overcome. We shall overcome.
We shall overcome someday.

Oh deep my heart, | do believe that

We shall overcome someday.




The Lord shall set us free, ...
We are not afraid,...

Black and white together, ...
We shall overcome, ...

LEADER
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Rabbi Gamliel, the first century patriarch and grandson of Hillel, said that
anyone who did not explain the meaning of the three symbols: Pesah (The
Pascal Lamb), Matzah (Unleavened Bread) and Marror (Bitter Herbs) did not
meet their obligation.

THREE PARTICIPANTS

Why is Pesah (recalled by the shank bone on our Seder plate) a central sym-
bol of this day?

It reminds us of the lamb that was sacrificed at this time by our ancestors in
the ancient Temple in Jerusalem. But why did they call it Pesah? Tradition
tells us that it's name commemorates the Lord’s “passing over” the houses of
the Israelites, when he visited death on the homes of their Egyptian oppres-
sors.

Why do we eat Matzah?

We are told that, in their haste to leave bondage, our ancestors had sufficient
time only to bake unleavened bread. Matzah is also the bread of poverty,
the food of slaves rather than of the free. We eat Matzah tonight and
throughout the week of Pesah as a reminder that freedom is a special gift,
one that was not always ours and one that still eludes too many of our fellow
human beings.

Why do we eat Marror?

Bitter herbs remind us of the bitterness of slavery experienced by our ances-
tors in the land of Egypt. Beyond depriving them of freedom, the Egyptian
taskmasters made their lives a misery by inflicting inhumane work — making
mortar and brick out of sand and toiling in sweltering fields without adequate
rest or compensation.




LEADER
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These remembrances are not meant to be remote or academic. Rather, we
are enjoined to look upon the Exodus as a personal experience. [t is written,

“You shall tell it to your children saying, we celebrate today to remember
what the Lord did for me by freeing me from the land of Egypt.” In liberating
our ancestors, we were ultimately freed. Each of us was brought out of
bondage and led toward the land and the freedom that had been promised
our people in earlier days.

Therefore must we praise and honor God'’s name. Halleluya.
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Halleluya, halleluya, hallelu avdai Adonai.
Halleluya, halleluya, hallelu et shem Adonai.
Halleluya..................c.......

LEADER & PARTICIPANTS (Responsively)

Praised be all the servants of the Lord.
Praise the name of the Lord.

God’s name is praised in every corner of the earth from where the sun rises
to where it sets.

The Lord'’s place is not bounded by national borders.
God'’s glory transcends even the outer limits of the universe.

Who indeed, can be compared to the Lord, our God?
The Almighty’s place is exalted, but God is not remote.

The poor are raised from the dust,
the destitute from misery.

Seating them among nobility,
among the privileged people.

10



The Lord’s power is awesome, transforming
the childless into joyful parents.

Halleluya.

After Israel went out from Egypt
freeing Jacob’s descendants from an alien nation.

Wherever Judah dwelled became God'’s holy place.
Israel the Lord’s dominion.

Take notice and tremble
at the awesome presence of the Lord.

At the power of the God of our ancestors who can turn rocks into pools and
barren lands into fertile ground.

In gratitude, we lift the second cup of wine and praise His name.
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We have remembered the bitterness of slavery and acknowledged the source
of our freedom. Now, as we prepare to share our meal of celebration we

take a piece of Matzah and pronounce the ancient blessings:

PARTICIPANTS
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Blessed are You, Lord our God, ruler of the universe, who brings forth food
from the earth.

Blessed are You, Lord our God, ruler of the universe, who has commanded us
to remember by eating of this unleavened bread.
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LEADER

As we share our meal, let us remember that our bounty has not come to us
without the suffering of those who came before. As a reminder of their
plight, we take the Marror and say:

PARTICIPANTS
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Blessed are You, Lord our God, ruler of the universe, who also commanded
us to remember by eating these bitter herbs.

THE MEAL 1s SERVED / T QU

LEADER
We give thanks for our meal.
PARTICIPANTS
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LEADER & PARTICIPANTS

7723 2320

0D TY) NHYN TN » DY O

A5¢n NOINY IHTN T712) MAT 1AM P MY
N 1201 tvvm ub:zw) 1)"le T2

TONA DA 12302 19 DWW NN NN OXWD T2 IPFON » NAN 7972
TR 517 123023 HTON wa‘:' ’ 73 bob ONY I XD cmgm:n
NI bmﬂ MY MY LT wab ™mn ub 20 DNY 1Y 90N NY
792 .N72 'nvm »IMa 525 o Pany, 555 201 959 mﬂsm 1: ON

2750 IN WD DA

12



LEADER

We give thanks for the meal we have eaten and for all that we have. In re-
counting our good fortune may we also remember the many whose freedom
is compromised by hunger; all those who have so much less than we. Let us
commit ourselves anew to champion their cause, to feed the hungry and
clothe the poor bringing decency and justice to all in the human family.
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LEADER

Eternal God, bless us and all those in our extended family just as you blessed
our ancestors before us. Extend your complete blessing to our sisters and
brothers in the Land of Israel and to all who, whatever their beliefs and tradli-
tions, share this small planet with us. Let us join as in one voice and say,
Amen.

PARTICIPANTS
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LEADER

We lift the third cup of wine:
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We have eaten together and have given thanks for our many blessings. We
live in freedom but in a world of ever increasing confiict and danger. While
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we experience the bounty of an advanced and prosperous land, suffering and
depravation continue to be the staple for millions of our fellow human beings
across the globe. While we live in a relatively serene place, a true and com-
prehensive peace still eludes the larger world around us, remaining more an
aspiration than a reality.

PARTICIPANT

We Jews believe that peace can come, that our world can be a more perfect
place. As a symbol of our hope, we have set a Cup of Peace on our table —
the Cup of Elijah, the prophet of old who, tradition suggests, will return to
herald the reign of peace. We open the door of our home and wait in antici-

pation for him to join us.
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Eliyahu hanavi, Eliyahu hatishbi,

Eliyahu, Eliyahu, Eliyahu hagiladi,

Bimheyra b’yameynu, yavo eleynu

Im mashiach, im mashiach, im mashiach ben David (2)

LEADER

True freedom allows for no Divine intervention. It is for us to perfect our
world. No miracle will occur; no external Force will right the wrongs that
only we can address. We are told of one who, like us, was unsuccessfully
awaiting the Messiah in ancient Rome. Like him, we may want to ask, “For
what is he waiting?” The answer remains unchanged. “The Messiah is wait-

ing forus.”

SEVEN PARTICIPANTS
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Echad, mi yodeya?
Echad aniyodeya. Echad Eloheynu, Eloheyn, Eloheynu, Eloheynu Shebashamayim
uva-aretz, shebashamayim uva-aretz.

Sh’nayim mi yodeya?
Sh’nayim, ani yodeya. Sh’ney luchot habrit, echad Eloheynu, Eloheynu...

Sh’losha miyodeya?
Sh’losha ani yodeya. Sh’losha avot, sh’ney luchot habrit, echad Eloheynu
Elocheynu...

Arbah mi yodeya?
Arbah ani yodeya. Arbah imahot, sh’losha avot, sh’ney luchot habrit, echad Elo-
heynu Elocheynu...

Chamisha miyodeya?
Chamisha, ani yodeya. Chamisha chumshey torah, arbah imahot, sh’losha avot,
sh’ney luchot habrit, echad Eloheynu Eloheynu...

Sisha mi yodeya? Shisha, ani yodeya.

Shisha sidrey mishna, chamisha chumshey torah, arbah imahot, sh’losha avot,
sh’ney luchot habrit, echad Eloheynu

Eloheynu...
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Shiva, mi yodeya?

Shiva, ani yodeya. Shiva y’'mey shabta, hisha sidrey mishna, chamisha chumshey
torah, arbah imahot, sh’losha avot, sh'ney luchot habrit, echad Eloheynu Elo-
heynu...

PARTICIPANTS
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TN AR OINA NAN PAT ,w-r)b -lbom ,N'm\vb -wm N27I -m-r
NYTA TN

N2 ,NMY NOYT NPNY ONYT ,0NIYD VAY) NNRD TNDD NDN)
yarT ,w-r)b 'tom ,m:w‘p TYUYT ,N:lb:)b 1907 ,mmnb YT ,mub
NYT T MNYTA TN Pt YN NIN

NNDNZ VAYT LMYD VAYT NN TRIN LYY RN T2 WYTRD RON)
,m:w‘: TUYT ,N:b:b 1907 ,mmnb YT ,mub 1327 ,wnb ﬂnw'r
NOTY T, NYT) TN 1t >IN3 NIN v:m ,w-r)b ﬁbom

Chad gadya, chad gadya.

Dizban aba bitrey zuzeh, chad gadya, chad gadya.
V'ata shunra v’achal I'gadya.....

V'ata kalba v'nashach I'shunra...

V'ata chutra v'hikah I'kalba. ..
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V'ata nura v’saraf I'chutra...

V'ata maya v'chavah I'nura...

V'ata tora v'shatah I'maya. ..

V'ata shocheyt v'shachat I'tora...

V'ata malach hamavet v'shatah I'shocheyt.. ..

V'ata Hakadosh Baruchu v’shata I'malach hamavet......

LEADER

Our prayers are nearly complete; the story of freedom has been retold. We
began with questions. As we approach the end of our family Seder, we
should ask ourselves but one more. What brings us here year after year?
While each of us would have her or his individual response, there would
likely be a common thread. Perhaps these words written some years ago
express it best.

PARTICIPANT

“There lives today, clearly recognizable, a Homo Judaicus. This term em-
phasizes both the Jewishness and the humanity. The Jewishness of this
Homo Judaicus penetrates and influences his humanity.

Born of the historic experience of the Jew — his encounter with God and
ghetto, with injustice and slaughter, with books and Talmudic argumenta-
tion, with laughter and tragedy — the Homo Judaicus came into being in
the Twentieth Century.

He is a Jew. He is different. The decision to be different must be made
first, and must be a personal decision. No Jew becomes personally in-
volved in Jewish life because his people wrote the Bible. He can only be-
come involved if the Bible his people wrote means something to him
personally. Unless a Jew feels himself to be part of the stream of Jewish

history, there is no chance for Jewish survival...”
Joachim Prinz, The Dilemma of the Modern Jew

LEADER

We lift the forth and final cup, part of the stream of Jewish history — it is the
cup of survival. As we chant the final blessing, let it be our personal bond
with the Jews of yesterday and our link with those who will sit at the Seder
table in years and generations to come.

293719 XNA DN 720 I01ON » NAN 7312
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PARTICIPANTS

22772 12 )2 N PIN
22723003 ,717003,7703
222 772 7)3 ,N)3 DN ,M)3 DN

1703 - 277772 3102 1)2> NI ONT NN DY) NI MIN2
w1003 - 223232 M NIN TRY NI 2D NI XM
717002 - .22 32 MY NI TR NN PYTY NN N9

Adir hu. Adir hu.

Yivney beyto bekarov.

Bimheyra, bimheyra, beyameynu bikarov.
Eyl b'ney, eyl b’ney, b'ney beytcha b’karov.

Bachur hu. Gadol hu. Dagul hu.
Yivney beyto bekarov...........

Na’or hu. Sagiv hu. Izuz hu.
Yivney beyto bekarov...........

Podeh hu. Tzadik hu. Kadosh hu.
Yivney beyto bekarov...........

LEADER

For generations, our people concluded the Seder with words of hopeful long-
ing; “next year in Jerusalem.” In the literal sense, those yearnings have been
answered, the State of Israel exists. But Jerusalem is more than a geographic
location. It stands for something. “Out of Zion will come the law of de-
cency, out of Jerusalem the External’s enduring word.” So long as internal
and external peace and tolerance elude us, the spirit of Jerusalem will remain
an unfulfilled dream. Thus, the tradition continues as we say:

PARTICIPANTS

DYYrra INan b
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